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‘Introd&cti_on

'I‘his article presents material from Ngaoundéré, a mu}u-ethmc

-opportumucs and tradmonai cultumi vaiucs 'I‘he recent transfgrmauon
of Cameroonjan society has led to a fundamental. change insthe lives. af
men and women alike in Ngaoundéré. The growing. impact .of - Wesiern
education has transformed their.economic careers and access. to.social
rank. Thus, to a- greater extent than a generation ago, Christian and
Moslim women and men now have to take into accmmt not only:the
value but also ‘the potential risks. of new knowledge. New kinds. of
imowlcdge often imply..the margmahzat:on of traditional. knowledge
Using new imowiedgc means adopting new forms.of male and female
behaviour, As social acceptance and rank are still to a certain extent. tied
to tradmonak notions of proper _male and female . behavior. -and
knowledgc, women and men are both facing new dilemmas. Do

~What ‘can . everyday. life in Ngaoundéré reveal . about tlus
transformauan of:men’s and women's repertoire of knowledge and their
chances for a- good life? My approach views society as a market of
knowledge It+is-in this perspective that I shall address:.the modes. of
accumulation-open.to women and the problems and choices they face.
The-focus will be.on motlem education as a key aspect of recent societal
-transformauon

Evcryday life in. Ngaounde:rc promie§ lmportant clues relevam to
my approach From. ‘whatever: direction you arrive at Ngaoundéré, in
the early. morning you see women and young girls carrying their goods

--on their-heads::You also. see .men walking though. usually without

carrying anythmg ‘When men: carry goods, they gcncrakly do s0. by
bicycle, mobilette or car.
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. At ;l}e big market, Luumo Manga, the women and girls sit _0;:.. :.‘
their 'mats in the middle of the market place and spread out v_ége‘t'ah'leé, '
condiments -and other products in front.of them...They. are .ciirééﬂ_f -

exposed 1o the sun. Around the market place, there are.lots of small
shops with plenty of shade. Here you find the men sifting on small chmrs
and selling their commodities: knives, clothes and so on, “ :
As this description shows, women and men move differently and
occupy different parts of the urban space when they: sell, their
commeodities. Why are the men more at ease, more COBﬁé&;lgfl;lb;e
professional-looking than the women when. they travel -or. sell their
Ethnocentrism may have coloured this brief account ..gf,life; m
Ngaoundéré. The reader may have an impression of something h@.caﬁia
classify under "the oppression of women”. It is. not.my. mtf;iltion,
however, to base my analysis on either a paradigm of W@Swm ‘notiovl;s
of male authority and female subordination, or on such naﬁigns_. :&s the
oppressive power of the economic system and the modem Afri&aﬁk.éi;ltle
(Copans, 1987; Mbeibe, 1988). Factors and theis impact will have 1o be
identified in the case material and demonstrated in the empiricai.(ﬁo;xut;‘:;t.
‘ dThc women sitting in the burning sun are not the wiv.ﬁs,-‘o.ft-:.‘fhe
men in the comfortable shops. In Ngaoundéré you find-uﬁumefaﬁs
dxfferef;t ethnic groups. To a certain extent, ethnic. -backgfaurid
determines men's and women’s activities. The men in thc.,;shopé ére
urban Moslims: Fulani, Hausa and Kanuri traders. On the mats we may
find rural women: Moslim Mboum or Christian Gbaya and. Duru. We
may also find urban women from the same groups. The girls may be.the
daughters of the Moslim traders in the shops, or of nnmarricﬂ':f'ﬁiitef'
women who work and earn a regular income at the lecél sialc..hosbitai.
If you want to meet the wives of the traders, you will have w.'ga behind
the \x.rails in the Moslim guarters of the town, If you-érc.intzm#ted ‘in
meeting the husbands of the women in the sun, you will have to look in
the fields, under the trees in the neighbouring villages, or at the places
where salaried jobs are offered. Last but not least, ydu. will have to
search me(lm:ai bars for their unemployed husbands and lovers. . y
To discover.the new avenues 1o power expressed in men’s and
women's performance in the urban arena, one has to study social life in
Ngaoundéré, especially the "negotiations” involving: bosiﬁoa and
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identity. Men and-women can be seen trying o improve and secure their
positions and identitiesin-the complex setting of urban Ngaoundéré. I
seé the urban context as: consisting of various. vsocial fields" of different
scales (Gronhaug, 1978). Men and women act within these fields, and in
each ‘field : they- encounter “different” propositions :about -what their
positions and identities are supposed to be. - :
o At the [local ‘level, in the household and the quarter where one
lives, the expectations are part and parcel of different ethaic traditions.
They . prescribe rules for tasks, division of labour, masculinity and
femininity. Through family relationships, each individual is also tied to
the expectations of relatives in the villages in the area or in the south.
Men and’ women also-have to take part in urban social fields with
conflicting” expectations and "relevance rules”, which severely
complicate their negotiations on positions and the meaning of gender.
When women-go-to the markets or- shops, they ‘encounter an economic
system directly linked to national and even international Jlevels, The
educational systern and institutions of local authority are also connected
10 a national or-international : scale. -~ When women participate . in
réligious arenas, they enter the global fields of Islam and Christianity.

" In each of the various fields, different: rules of relevance are
negotiated as a result of power: mechanisms specific for the respective
dynamics (Barth, 1981, and 1978; Grgnhaug, 1978; Holtedahl, 1986;
Fardon, 1985). These rules of relevance stipulate what is relevant
knowledge ‘and behaviour, and for. whom - in shert the convertible
resources and:assets for the attainment of-a-"good life". These assets can
be either material-or-symbolic. The relevance rules for femininity in
many Moslim families are incompatible with the behaviour rules in the
modem school arena, which has “inherited” much of the West's formal
insistence on the “neutrality” of gendez. So if a father.decides io send his
daughter to school, she is very apt to experience difficulties relating to
the contrasts between these arenas.

¢ .Mén and women constanily ‘react 10 the relevance rules the
various-fields present-them- with. Moslim bureaucrats express different
ideas of malenéss'in their bureaucratic roles than Christians (Geschiere,
1982). Through their participation in different ficlds, men may well
create rélevance rules for male and female attraction or for male and
fernale knowledge as symbol or economic asset which do not necessarily
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correspond to women's current identity-management. Men's actions:ma

(Rudie, 1985; Holtedahi, 1986). .- . T —
. I shall focus here on some women who are-differently positione
in. Ngaoundéré's-urban context. They have different religious-and
backgrounds. Some of them have a modem education.-All .

think when they are confronted with-the ci_ilemmas:generdte;i thi
"market of knowledge" and the impact on their life si&ua’ti@}}i 4
“Women's ideas about “the good life” vary in accord;

their-identity. Motherhood is essential to all the WQ!.’i,lCn:W;G:‘ hal
but a Hausa woman's perception of :metherho,adxiﬂglﬁjc‘iaé
cooperation in income-generating activities and .a Fulani. w an's does’
not.” A- good network or a relevant kind- of autonomy am pgf ived:
differently by different women, : R it ‘

“ It follows that women perceive the -changing +%marke
knowledge™ differently and have 1o pay varying progess a}iﬁ(\ig-ﬁw ary
methods to attain "the good life”. 1 devote special attention ;EEXQ éo;;‘ffé
between Moshim and Christian-women's pe:rc@ptiﬂns-_and_sﬁfahtegi.

Ngaoundéré town: Recent history and present -context fo
men's and women's lives C o

Ngaoundéré (around 60,000 inhabitanis) has recently. bccomethe
provincial centre of Adamawa province. Ngaoundéré was‘qsigmaiiy'-.ﬂle :
urban centre of the Mboum people-(Eldridge, 1981; Faraut,lQSI)
They were primarily farmers scattered on the_Adama(wa‘pliatéai‘;?z‘f.
northern Cameroon. They interacted in various ways wiv!ih*;l.t.)uihér_eltﬁm_c}
groups such as the Duru and the Gbaya, who were also farmers (Hwi‘xtxd,-'ﬁ
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1984).-In the nineteenth century, the Mboum hegemony of N gaoundéré
was eliminated by the Fulani jikad, the holy war... L
wevie When-German colonizers seized Adamawa. around the beginning
of the century; Ngaoundéré was a commercial centre based. on trade:
slaves, cattle-and goods-such as cloth and cola nuts were of great
importance. Trade was-mainly conducted by Moslim Hausa and Kanuri
from:Nigeria.-Later-the Fulani, gradually-becoming more urban, also
starfed trading, mainly in cattle. Hausa and Kanusi women managed the
local petty trade from behind the walls (Hill, 1969; Cohen, 1971).
Fulani ‘women :were ‘generally not allowed to-trade, as it was considered
an“expression: of -the -husband’s -lack of -economic responsibility
(VerBecke, 1989).« - = o . 10 e :
s Ngaoundéré had become a Moslim..town with an aristocracy’
composed of three. prestige. and power groups. ‘Leading -Fulani held
military-and political control. Another Fulani group based their power
on religious prestige-and: Koranic: knowledge. A separate power base
had to-do with social networks for the accumulation of :goods and
money: the rich traders were Hausa, Fulani and Kanuri (Azarya, 1978;
Gondolo, 1978), - Bl SR :
s Social life-and rules governing marriage, familial relations and
property rights among the Moslims .of Ngaoundéré were mainly based
on -the code. of the Koran-blended with traditional values and
perceptions. In spite of the:specific: features of the Hausa, Kanuri and
Fulani, mainly based on specialization in trade and cultural diversity,
intermarriage became frequent. These inter-ethnic ties consolidated the
hegemony of the'Moshim elite; . -~~~ . o e
< The Mboum, Duru and Gbaya in Adamawa and Ngaoundéré
mainly Temained-subsistence farmers. Until quite recently, especialy in
the- countryside, they centinued to oppose islamization. Thus religious
idioms became ethnic' dacritica in the process of political opposition
(Burmnham, 1972, and-1980; Christiansen, 1956). By introducing first a
néw: form: of:military control and thent an.administrative bureaucracy
based on Western education, the colonizers became a threat to the local
Moslim hegemony. In the past sixty years, various Catholic and

* Protestant missions settled in the area. They founded the schools where

the first generations of incumbents to the modern bureaucracy were.
recruited (Burnham, 1980).



o Foothe Moslim aristocracy - knowledge-acquired by -modern
schooling represented a different spiritual and ethnic culture.. They felt
that their own influence, knowledge, morality -and identity were
questioned ‘and: threatened. This is why- the-Fulani-sent: their slave
children to -school when forced to do so by-the-local authorities. To:the
Gbaya and Duru, however, schooling and: Christianity: presented-a
potential alternative to their-life conditions as: poor:farmers and. an
expression of opposition to the-Fulani hegemony. (Endresen, :1954;
Budal, 1962). : o NI

- The majority of the Mboum population followed.a different
trajeciory. Through marriage contracts between the families of the
Lamiilio and the Bellaka (the head of the Mboum), they had been
incorporated into the Fulani political hegemony. In addition, they had
been given key positions in the fada, the LamiiDo's court, This was-why
they resisted the influence of the missions (Faraut, 1981). But they also
felt oppressed by the Fulani conquerors, who tried to restrict their
access fo Koranic knowledge. Since independence, the Mboum made a
concerted effort to acquire this religious knowledge. During the last
twenty or thirty years, a radical islamization and fulbeization of the
subdued Mboum population has taken place in Ngaoundéré. Most urban
people of Mboum descent have "become” Fulani and the Fulani language
has become the lngua franca in Ngaoundéré, .

There were other changes as well in Ngaoundéré after
independence. Local relations of power were exposed to the growing
influence of modern bureaucracy, and the arrival of the railway from
Yaoundé in the seventies brought the rest of the world closer. Cattle
trading increased quickly, and many more industrial activities were
generated. The "entrepreneurial” Bamiléké and Bamoum arrived from
the south. The expansion of state institutions led to an influx of educated
people from the south. There were few educated people from the north,
and the regime deliberately strengthened the presence of southern
elements to counteract potemtial political oppaosition to the state from the

north {Bayart, 1979). The reduced distances created networks on a
national scale.

Sector-strategies -~ .o swi e
sepresentatives:‘--of .the ‘state .illustrate:the : following: aharactcnsncsgf
o cparadigms™. o Losit T i B
Whmzl-‘;igsc;ec;g fre peficivcd as.units alwaysi-hc;ade_d,.’by ,m,e:n.:v;w;l:az:
perceived as the key persons to address:in projects dg.szgm:dv_to. -mcigio
economic productivity. There are ;;Iags- for:r;ag:;vit:nizziigs ::;;ng
vating in the vicinity of Ngaounderc OI 0L 7 ]
sgt;rrta:i:lst.l;::iiill:ilings for modern -aquip@egl and for. tca_gh;l;g*-rmwf}ft
men - modern .ceopetati\ae:.aciivities: and g}VIng ;z,hefn .caplta..--‘.m:ifti:é )
agricultural production. If women are mant‘ioncd,_;.a:s m_:.thi i&g;::; cl{c
Five 'Year- Plan, it is in terms of .courses zg xi.uFrit;on.an |-heait si;h
Planning addresses formal v:;r\:m':cmn'im:-:actw.u;l_e.s,,.‘s)zslm,n);:a,o._u;;l,l;;)‘.;;_g_,h
agricultural and animal production. Distribution 18 10 take place; el
ial: i aoundéré. L e
" Offgﬁnﬁzk::;ﬁfs in the production and.dis‘tribmiop,of- yaghuxt,;
for instance, have even been thwarwd‘ﬂbiy ;! mgl;;iagt::;&éji::liigﬁz;
ject i in conjunction Wi & n--of .Anima
g::;::xdj;%lz?gimof fh‘;s project is to build 2 large: c;:n.rrty :Ezguﬁé
factory where milk is to be processed and chef‘:se and yoghu w1 t:i {he
produced. The same patiern has recurred in Cf)IiQECtlon thh
establishment of national breweries in many African counénes, N e
made local beer production by women .lgrgcly super t:louigmw
Agriculiural Delegation plans have no provisions for the ur énﬁxém;;c
who handle local peity trade and sell \ecgetgblas on thfe markclt. th e ;;;3
no provisions for improving the distribution of agf*:f:umfxra_ prgnsmw
The only women. who interact with state authormfas,. or-ﬁ;‘;, MS‘. ;{11
purposes, for instance the few women who own th(:}ll’ own shop ;kfo}
come from the south. The case studies below will indicate the causes I
these differences in access to formal sectors. :

_::?"r}xle;-.ég;{émmen;'s Five-Year Plans.and myinterviews. Wi

A market of knowledge

The above description of the recent transformations ;{ffegt;ng
urban society in Ngaocundéré illustrates the complex poly-ethnic uroan
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culture that has developed. Political processes governing. the continuity
and changes in the meaning of ethnic identity have been influenced by
the spread of Islam:and. Christianity. Religious. affiliation’ may or may
not " -provide access to new strategic relationships. for the-accumulation
of wealth and social rank. The Moslims have: seen former slaves enter
the-local bureaucracy- because  they were ‘the first-to: get-a-modem
Western cducation.- They: wituessed  the -new- paths.to: pewer and
c:onstmcwd @ Moslim secondary school in 1987. FUNRE

- For & better undmstandmg of women's lives in ﬁgaoundéré we
shail examine a few-cases in‘terms. of how women's: management of
knowledge ‘constitutes part-of their negotiations - with “the . world",
Ngaoundéré in the eighties. is-a-new “market of: knowledge" with special
rules of access, conversion and "prices”.-To ‘gain access to this markct
one needs to be educated. Literacy has become the currency. - iy

<1t is now:a general-policy of most Third World states to stress the
:mponance: of modern education for economic accumulation. But there
is-a growing segment of unemployed people-in-the urban-centres who
are only educated up'to the primary school level.-This-is also the case-in
‘Ngaoundéré and in Cameroon:in general. Old knowledge (working in
the field, producing handicrafts) has become ' ‘vutmoded", i.e. difficult
to:convert. But-new:knowledge (modern -education) is aisa becommg
useless for many peaple due to the lack of jobs. - A IR

* To-understand “the “new avenues - to ‘economic careers, if:is
necessary 1o examine the -combinations of- knowledge and relationships
that determine-success-or failure.In Ngaoundéré:in- the eighties, people
believe that-education ‘can provide better chances to get-a job; though-at
the same time they might experience the opposite.-Living in these new
urban‘circurstances means reconsidering the stamgms of cveryday life.
And thts means acqmnng new: knc;wl@dge s

Moslim women's strategies

Moslim society in Ngaoundéré today is highly stratified and the
dynamics generating and reinforcing either power or poverty are very
complex. The way Moslims perceive modern education seems to play
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Their perception of .education seems to- differ .with . their ethnic
background and degree of islamization. Therefore the consequences of
modem education for careers and-economic activities also.vary...: “
It holds three. for all Moslim women that marriage regulates.their
husband‘s eeconomic obligations-to them. The emphasis. is on the moral
aspects:of the husband's.and. wife's- behaviour rather. than the. emotional
ones :(Parkin :and Nyamwaya, 1987). For a- woman, ge:ttmg xf;ame.c;
means getting an "income", while for a man it meafis;-.%x%}pmymg,:mg
status-by:taking on new economic: and:social responsibilities.-For.both
spouses; the relations to-their-own family. are- characterized. by stronger
emotional ties than the relationship to each-other: « iy o e
~There are important differences.in how female- 1dem:;zy is. def’med
among: the Fulani and the Hausa/Kanuri, and in the: kgmds. of: 1?10wied5§
they possess and regard as useful.:-To the Fulani; a :mans: :ra,nk::;}§
reflected in his wife's total .economic: dependence.and:her: 5}'::}3;911.%
expression of ‘subordination (VerEecke;1989;: Kintz;:f:1.989).;-:.'l?§,);‘: ithe
Hausa and-the Kanuri; a husband has to provide the basic necessities for
his wife (meat and rice; cloth) but her suceess as a-wife is also based on
her entrepreneunal compstence, e knowledge (Szmth E954, Ceh&n,

1961)

Uneducated m;ddle~aged Moshm Hausa and Kanurx Women: ar&
tradmonaily eager traders from behind the walls of their house, and- are
economically-fairly independent:within their family (Cohen,- 5‘967 < H}ll;,
1969; Holtedahl, 1973).-They. rely on their children's:help in-trading
their products. Until recently, these women were oppaseditgfmodcr_q
education: for their children.. This: is clear from the.rfa_ct:.that-nilﬁﬁﬂ@ﬁ:al&
highest ‘in:the Hausa quarter.in- Ngaoundéré. But as we shall see, thes¢
women are now:becoming mcreasmgly ‘aware of the potennal nsks oi
not sendmg their childrert to school. SRS Tk Ripndd
""" - Moslim-Fulani’ women :and ‘women fmm less 1siamxzcd grcupsg
hke the Mboum and ‘the: Bororo, have -a different perception-of-the
eventual opportumtles and constraints:. foilawmg from med&m
educangn R PR B : e el
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Fadi, a Hausa woman

.Fadi is Hausa and the first of the four wives of a Hausa fnarﬁbo;li
Al'Hajji Bouba, who lives in the Hausa quarter. Al Hajji-is the-miigiéli;
counsellor ar the court, fada, of the Lamiido. Fadi is fifty. .yea.rs old. Of
the three other wives, two are: Fulani-and one is Mboum. Fadi, like
most Hausa women, is a very clever trader. and has considerable
econ‘on}ic-independmcez“ She sells weina (rice cookies) and invests the
?mfn-? in various other income-generating activities. Her. husbaﬁd‘s
income is solely from. gifts given by. the parents of his pupils or in
payment for his other religious services: Koran school exz{m$, mazriage
contracts, name-giving ceremonies, etc. He sees his own positioﬁ and
powcr; as entirely based on his religious activities and pious behaviour
and his material obligations towards his wives am‘fulfiilcd by Gori
through the gifts he receives. So-Al Hajji is only -"-indirectij" related to
Ngaoundéré's economic market, . - : o

. -Fadi's economic success is closely related to her position as ﬁrét
wnfe.and as key person in the Hausa neighbourhood. Her ._respéctébiiiiy
and influence are partly based on the fact that she remainedmam’éd. hto
;1;3 rAsamc: husb&;ﬁdd, Al Hajji, ever since their marriage “ whcﬁ ‘Shc. \ias

een years old, and 2 ; '
nemork_iuim“ | par?y gm the fa§t that she has been a very clever

Over the years, some of her husband's pupils became involved in
her commesce during their years of Koran studies. They are .écnsideréd
to be ':her children”, She never gave birth, but she continuousl}‘ adopte&
the children of her sisters: These children sold her pmdu.bts oﬁ:sidé fhle
walls. She became a “confidente”. for her husband's pupils, incl{sdiz:g a
few young Hausa men with a modern-education, and hel{“de .th‘ém mékc
contact with the girls they wanted to marry. They heli)ﬁdhﬁt By 4Buy.i.ng
new goods during their travels in the outside WOI‘I&.{W&&S?&& couid
never entf\:r, She ‘in turn lent-them money to start Lheir--d% Business.

The .prfyfxt she earned on the products they brought ."hez;, éiotheé
porcelain and the like, she mostly invested in construction. Her "soﬂs':
helped her organize this. In her dealings with these "sons", Fadi learned
that people with education have easier access to the urban authorities
trhan those Evi:thoul;. The educated sons helped her with the paper work

+. o

WOMEN IN NGAOUNDERE 283

Fadi conceals most of her economic activities from her husband
and her co-wives. She doesn't want her husband to ask her for money.~
he is often short of money for. his daily expenses -and she doesn't want
him to reduce the allowance he pays her. Fadi's co-wives know that she
is rich, but have never been able to equal her success. "We could not
spoil her:market: We could not sell the weina which is the most
lucrative: product. Nothing else gives a profit close to. the profit: she
makes," they explain. I must add that since her co-wives are Fulani-and
Mboum respectively, this means they don't possess the knowledge -and
passion for trading which Fadi acquired in her childhood. - i

In spite of her success, Fadi is increasingly apprehensive .about
her priorities.- She sent her last-two adopted. children, - Amina and
Moussa, to school and she had one of her-intellectual “sons' handle the
registration and-other paperwork. After three years, she took Amina-out
of school because the girl had to-do the selling and acquire the necessary
knowledge 1o be a Hausa housewife. Fadi couldn't see the use of school
knowledge -compared. to. network-building - experience.-and - the
commercial skills it brings. Moussa is still at school. "He might:be
clever and find a job and a salary in the future”, she says, "but he might
also not be clever enough”. She is uncertain and tries to spread-her
risks: she asked her two grown-up educated "sons” to check whether-her
lirtle son would manage at school, but she also hired a Pere boy.“from
the bush™to do the necessary supplementary trading: He at least:will
acquire the knowledge of trading necessary to maintain her contact with
the traditional economic -market... :: e S

<At the moment, Fadi-is worried because her daughter Amina dsn't
receiving: sufficiently interesting marriage. proposals. Fadi often takes
Amina, who is prone to stomach aches, to a traditional medicine man in
a neighbouring village. $he pays him to cure Amina’s stomach and make
her breasts beautiful so that she will be as attractive as possible. She pays
for Amina's expensive make-up, perfume and dresses, 50 .as to atract
potential marriage partners when she sells Fadi's products in town... On
her tours, Amina met several civil servants who showed an interest.in
her. As soon as Fadi heard the news, she had them pay her a visit.
However, as soon as the men understood her marriage intentions, they
disappeared. It is also part of Fadi's role as organizer of Amina's
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‘radio, ete.} for a dowry which might increase Amina's chances on the
marriage market. This requires so much money. that for the time being,
-she-had 1o stop her-construction. activities. *Marriage expenditures .for
‘ong and -school expenditures for the other”; she says,"where will I get
he money!™ oo s a0 e o
; “You can't have your cake-and eat it too” is a popular expression.
Fadi has 1o make a choice. She is dependent on- Amina's trading and the
fact: &h_at ‘she did: not mvest: in-her. schooling seems. to. kccﬁ',.hcr. from
-gttractmg- a son-in-law:from among the .intellectual. Lraders..;- An
intellectual son-in-law . might have -become a sdll ‘hettenpaz:her ;ih Fadl's
entreprencurial activities. than her intellectual “sons’,.. o
- Whereas- Al Hajji Bouba is.uninterested. in.modem educatiﬁn and
-dep::mds on-religious: and: traditional political activities for. his incon;e.;
Fadi is an innovator. She.was one-of the first-Hausa women td ;’E;I:y -oﬁt."'
the school system. Sensitive to.the importance :att;ributed: to. ﬁducétionj m

local sectors, she sees educated people as possessing assets also relevant |

for her own income-generating activities. She chose 10 keep the boy at
school,-which may give-her future contact with-key pe;ﬁonst-i}l the né(&
economic: fields, and to-have the-girl acquire the-traditional. Héﬁsé
woman's knowledge.-She spread her own risks - and unint_cntioﬁéiiy
creg;g:d:a situation which - made her daughter less attractive.to. -th_&yoﬁng
Hausa elite.men with: whomshe cooperates: they seem to have new i(iéas
abm.zt:tha ideal 'wife and want to marry.a girl. with more education than
.Amina. They have seen-the fruits of school knawﬁl&dge,:.for-.-.iheir own
careers: and contacts with local authorities: Having:seen Fadi‘é
?ei‘pie'ssne&s when she reflects on the schooling-of her-own son,-they s;ec
it s important that the mothers: of their own.sens:can.assure-their
schooling, + -~ oo uo e oo e b e
g -iFadifs participation-in-the "market of knowledge" shows how she
co'mhmes ‘traditional and-modern knowledge. Her: str.atégies -help her
reinforce -her-important position in the Hausa society, but. she is also
confronted with new: and. unintended-consequences: expenditures. for
schooling.and an increasingly- costly dowry, -~ . .- o
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Da Abe and Zeinabu, two young Fulani sisters

-+ - The:problems:-Fadi faces: regarding - her daughter's -marriage
resemble those of Da:Abe and Zeinabu. - v -0 o0 i i
- Da-Abe and Zeinabu-are the eldest daughters of an.influential
Fulani marabout, Al Hajji Malam- Manga, in Ngaoundéré..Al Hajji has
two- Fulani, 'one-Hausa and.one Kanuri wife -and:some: twenty-five
children. He owns some cattle, which-gives him an irregular income;but
religionis the basis of his social status-and the.family's upkeep.:The
girls' proper pious female behaviour.is of the utmost importance:to all
the members of the family: Zeinabu's:and Da Abe's. mother, Dali,-is
Fulani-and the. first wife.:Da Abe:was the first .of. the . girls -inithe
household to-go to:school. When she was between fourteen and:sixteen,
her-father tried three times to arrange a marriage for her, becausg as:. 2
reiigious Jeader Al Hajji Malam Manga deemed- it.very important:that
his ‘daughters :should ‘be -properly married. But-Da Abe repeatedly
managed to- evade the marriages, helped: by. a :group-of.. Fulani
intellectuals, some of whom-have key positions.in the educational sector.
She-is now studying in Europe and says she intends to marry a:man she
"loves". However, she may have trouble. finding him.. Most. intellectual
Moslims ‘say they would never marry. a long. crayon. Da:Abe also.says
that when ‘she earns her own income, she will take care of her mother
who suffers:from the tensions:among the co-wives:and her economic
dependency on-Al Hajji. -~ il vt e e nesiidh s L
- “Zginabu, Dali's eldest-daughter, never-attended school: and. was
married at'the age-of fifteen to a rich Fulani trader. She left her
husband aftér several years of marriage and:obtained-a divorce: after:a
long period at her father's house.: She later: remarried, again a man.of
her father's choice; and-again she escaped and divorced. She. has:now
been living”with her: thother. and- small: sisters. and-brothers- at:her
father's house: for several years without entering a new: marriage; ﬁww
seem to be few proposals.-She -is now.twenty-seven years .01d..and. is
becoming increasingly eager-to find a husband -of her own cheice; But
shé is in a very difficult situation. Since her family's position in society

- is based on religion, she does not have the opportunity -open-to Moslim

women from- less religious: families to”enter. the "free. women's:

- . "~
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unmarried women in Moslim urban West Africa (Cohen, 1961, and
1971; Holiedahl, 1973; Bovin and Holtedahl, 1975; Smith, 1954). It still
represents an alternative to marriage for urban Moslim women of lower
status. Zeinabu is virtally unable to meet any. men who have not been
mtroduced by her father, and she risks damaging her fat_he,_r'_s. 'éo'cial
position if she goes out without his consent. »

Yet, with the belp. of an old woman in. the quarter, she does
succeed in occasionally meeting men. Some-of them even made a
marriage offer, but as they are polygamous, she was not interested.
Because of her own negative experience in-her earlier marriages and the
strong pressure of her educated sister, her ideal is a "good” mérﬁiagé
with a monogamous Moslim husband. Together with her mother, she
pays regular visits to a clever marabout who tells her to be patient and
explains to her that men do not dare marry & daughter of such a wcll;
reSp‘ected man. But he has promised to heip her and sells her bmdx,
medicine made from the ink for writing Koranic verses, Zeinabu sells
peanuts through her small brothers and sisiers and spends the money on
her visits to.the old woman and the marabout.. |

Zeinabu feels she is the victim not only of tradition but also of
modernization. "In all the neighbouring houses young illiterate women
live with their fathers, some of them have even. given birth out of
wedlock. The fathers do not manage to find husbands for them because
the young men prefer girls who have gone to school”; she séys. : |

Zeinabu and her mother talked about the. disadvantages of
polygamy and told me how lucky they think I am to have a husband who
"loves" me because, as they say, he does not want 1o marry other
women, ideas about "love" as a basis for marriage and the husband's
duty to be generous and responsible in exchange for the wife's serv_é_ces
are highly attractive to.them. Apparently they believe that in such
conditions, women do-not suffer from their husbands' control. I foundw_it
very difficult to “translate” and communicate . the,_._vari_dus control
mechanisms and other difficulties. gc:mmmd,;_:in,mgrﬁ,ageé based én
“love”.in Western urban bourgeois settings. |

We see that Al Hajji Malam Manga's tmmly is also mvoived in
negotiations about the meaning of education. They are confronted with
Da Abe's refusal to marry. They have: wamc:ssed the emergeuce of the

I i+ SR ST T S T S ) w4 - .
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were the first to risk sending boys to school. This means’ they have
recently had to change their perception of modern education: They oW
see it less as a threat to their own position and identity, but more as an
economic asset. The young: intellectual men have developed new ‘ideas
about an appropriate wife. To a'certain degree, they ‘still-accept ‘their
father's point of view in the choice of a wife (they are dependent: upon
him economically), but they insist'that she be educated - not so much;
that she becomes a long crayon but enough to assure: that their sons wﬂl
do their school work properly. - IR
It has’ become increasingly difficult for parents to find husbands
for ‘their uneducated daughters, especially if they are divorced: For
these women, the road to marriage as a system of subsistence has beeit
narrowed. “The new “male “identity management has'“led 'to*a
marginalization of the knowledge young uneducated Fulani girls possess.
It is not as easy for the girls'to convert female piousness, subordiriation
towards ‘a ‘husband or excellence “in -cooking into a safe ‘economiic
position as'a wife. In the high prestige groups, more and more of these
women remain at their fathers' home. They represent a threat to- their
families’ honour, This is different for women of the lower ciasses, who
can go live in a "free women's” house. S
At the moment, the potential risks of new marriage: strategies
lead to a great deal of clandestine activity in the field of male and female
interaction. Old Fulani women organize clandestine meetings: between
married men‘and women, or between married men and unmarried girls
in situations ‘which hardly correspond to the traditional rules of ‘male
and female honour. These o§d women are especxally active among the
more :ehg:ous groups.- : SAERI - TR
©Itis‘an effect of male identity management in relation to modem
education that the interests of young men and their fathers converge’ A
father's honour: still ' dépends- on ' his “daughter's proper marriage;
preferably before she -is ‘seventeen. Since young educated- men- don't
want (o marry a long crayon, very few Moslim girls go beyond primary.
school. This is‘also why there are so few Moslim' girls in the secondary
schools and so few well-educated Moslimi‘women in Ngaoundéré: The
few exceptions are not considered attractive as matriage partners: by
most of the well-educated’ Moslim men. These women are ‘rarély
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interested in polygamous marriages or in-showing the kind of- obedience,

still - considered imponant by men 1o safeguard.their mascuhmty

- Zeinabu-and Da. Abe's experience in the markcz of - knowiedge"..;
mdmate:s a-gradual devaluation of. traditional. knawlﬁdge. Zeinabu: has.

- not-acquired the necessary new knowledge, and:-Da Abe. is in the process

of -acquiring "too. much”.education,. They- do not, have the right.

combination: of traditional and new: knowledge, Their. new. deas aboutt

“the good life” should be viewed against this. background.. as they. see.it,

if "love" was accepted as the ideal basis for-a:monogamous marriage,.

the-relevance of the right combination.of: knowledge would be of less

importance. In their daily negotiations. with: their. family, this idea is.
expressed in their refusal to marry the men the: father chooses (Da Abe) .'

Or accept marriage offers made by. polygamous Moslim men (Zeinabu),

The-sisters. are -both excluded. from - the- new. "market of. knowledge"

Another-implication of the:sisters: negotiations. is.that Zeinabu and the.
mother; Dali, have certain.expectations. regarding future - :social. and‘
economic support from Da Abe:.there 1is- more emphasis .on. mother—
daughtemzster cooperation. -

Al a yauefag; Hororo woman
} nawd various aimmauve pauams in Moshm wemens stratcgws
for "thc good life’. Que-pattern emerging. among. educated . Moslim
women-is that :they don’t .xretum o their. father's home aftcr dworcc
They start their own business. or small restayrant: and become the head
of their own household. Another alternative is a new :patlern: of 1dem1ty'
management among wormen-of lower, less islamized groups, like the
Mboum.and Bororo. These. women are. faced. with :special dilemmas.,
becausa they have to choose between. acceptance. from the “established”
Moslim-society -or access to new urban:job sectors, The - ccase of: Ax,
young Bororo woman, will Hlustrate this. . . “ ;
AL IS twenty- three ‘years old and lives with hcr husband Haman
aIso & Bororo. She. grew up-in a Bororo.nomad: group: whlch Was oniy
superficially xsiam:zesd After-a short- marriage when she;: .was sixteen,

she. left. her husband. and - took. refuge -at the Protestant mission in a
v;,l]age sonrth of Nosonnddend Oha cron Sambntn com ool ae - . o
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job.and some training as an assistant nurse in an orphanage. She was
pregnant- when-she:arrived and: gave birth to a girl. When she paid a
visit to her-husband, he subsequently ‘took the child and granted Ai.a
d;vmcc. “After she had stayed for some time.at the mission. station,: A1
was asked to convert to thsnamtx_,_sm was quite willing to do so and
ask‘e‘d’:‘ "her'fathcr”far permission.“AS' he: refused and-. thrcatenfad 10
h@r job and the mzssmnaﬂes helpcd her setﬂe in aaothcr v:ilage Aﬁer a
while; ‘she’ did 'what-was: ‘most.commeon for. young formerly. marned
girls from the: bush; she: settied in a "free-women's” house. Here. she:
could find iow:rs. ‘Her female attractxvcness ‘was converted .into a'
livelihood. ST IR T SN - : o '
Al .met. Haman a fcw years ago at thc mission hospltai She had
had an‘accident, was- very. seriously: burned and needed many operations.
Haman had been forced since. childhood to:live in an urban area because.
he.tiad ‘a chronic:disease and had-to be rzgular}y hospitalized.- After they
got married, Haman assumed the responsibility-for Ai's daughter by her
first husband. Haman: and “Ai ‘rented:a: house -in. Bali,  one of
Ngaoundéré's- old. Moslim : quarters. Haman,: who is:poor,: sells
traditional: medicine, His clients are mainly *free. women". who:buy
various "love potions,  but also’ people.from -the vicinity ‘who buy,
traditional'medicine-if they-don't get the help they want at-the hcsp:tall
or-who simply:define "white"-medicine as useless.or sinful. - REERR
<% Haman -feelss he is° not:viewed as-a-serious: Moshm by :his:
nmghbours, and: therefore. wants: Ai to behave as a proper secluded.
Fulani wife: Ai‘appeals to their common Bororo background to.get him:
to. agcept 4 less strict code. She:would surely like her husband to become:
a:sugcessful and-respected man-in the neighbourhood and eam.enough;
money to build" his own house. But she is.reluctant to pay the price:
accepting 4 life behind the walls.:Bororo-women are traditionally-very:
mobile, as theyieatn’ an important.part of the family's. cash-income: by
travelling to markets to sell milk and butter (Dupire, 1962). She had
also lived among Christians where women are allowed to participate in
public work, and acquired "new" knowledge. During a short period,
Haman allowed her to sell bananas and tomato tins bought at the railway
station market, but as she spent the money on tobacco instead of saving
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Their contacts with the mission and the hospital taught Ai and
Haman the importance of literacy and knowledge of French. That is why
they want to send Ai's daughter to school. She currently attends the local
Koranic-school and the primary school. They both see her schooling not
only as an investment in her-future but-also in their own..

“After several years of marriage, Ai stilt hasn't given birth. Haman
is consequently now planning to marry a cousin. Ai has said that she will
leave him if he marries a second wife. She has two alternatives, as she
sees it: either stay Moslim and enter a new perigd as.a "free woman” or
accept the offer from the Mission. If she converts, she will get a new. job
as a salaried health worker and Jose her Bororo network. In neither case
will she be able to keep her daughter, who is formaliy in Haman's
custody. Co
Ai's and Haman's dx&agm&mem as. to pmper urban female
behaviour seems to have been generated by their different identification
with the inhabitants of .the Moslim. quarter. Al is -newly settled in
Ngaoundéré. She prefers to keep the personal "freedom” she had as a
Bororo woman, as a mission station worker and as a "free woman”.
Haman's lengthy dependence on the local Moslim community for the
"sale" of his special medical knowledge has led him to an identity
management which implies purdah for Ai (VerEecke 1989),

Al's participation in the "market of knowledge” exhibits a pattem
different from the ones described above. She has acquired a combination
of traditional and new knowledge. Her new knowledge is informal,
however, and can only be used in a Christian setting. Due to her ethnic
background and the fact that her family is.in a proces .of -islamization,
her whole family network is at risk if she returns to the. -misgion. She is
not integrated in a well-established urban network, so that her only
chances .in town lie in her capacity to express traditional female
competence. and knowledge. She has to acquire traditional urban Mostim
female knowledge and-behaviour if she wanis:to stay married.

o
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Christian women's strategies -

For Christian women, the intertwinement of modemn education,
mhgmus patterns and new relations  of ‘power is markedly dxffercat,
This presents other moral and economic dilemmas. - - v

~ “The national school system’ was-largely initiated by the missions,
and their proselytes were ‘the first ‘to be‘educated. Traditionally; the
ethnic groups-the Christians come from, were subsistence: farmers,
‘Their schooling has enabled Christians to fill most of the administrative

‘positions in“the modern bureaucracy. Yet for many- Christians, being

educated also creates problems in the ‘urban setting. Farming in-the
villages or at the outskirts' of Ngaoundéré is'no longer considered an
acceptable way of earning an income. In addition, access toland is
becoming-increasingly difficult. Men as well as women: try-and find
salaried positions as-labouarers or bureaucrats. But in town there are

‘very few jobs open to people with only a primary school'education.

- Many Christian families (Gbaya, Duru) who, for the last.twenty
years, have been sending their girls to'school are in trouble now. The
girls ‘were not married in the traditional way at the age of thirteen or
fourteen. They became pregnant by school boys, teachers or other civil
servants who didn't adhere to the customary rules on marriage and
family, ‘and for various reasons did not marry the girls. They viewed
such marriages as an obstacle 1o their career. The obligation 1o work-in
their father-in-law's field was not compatible with their own education-
based ambitions. The fathers and mothers who, according to traditional

rules and laws, could have expected a contribution to their livelihood

from their son-in-law, are' now economically responsible for theiradult
daughters and grandchﬂdmn Pregnant daughters are: expelled from
school.” - - = i
‘These recent experiences may’ explain a growing ‘trend among
Christian parents to marry off their daughters at paberty even if they
havc not ﬁnzshed pnrnary schoo] -
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Suzanne, an unmarried Gbaya woman

Suzam:e: isa 28-)'@111—01{1 Gbaya woman. Her parems are from the
save:ral dccade:s &go.ﬂer fm;;ar_ _w.grigc_gi .aggg,_;abgum: at; thc Caghql:c
Mission, .and her mother  cultivated her own ficld a mile from

‘Ngaoundéré, mainly for subsistence, All-the children went to school.

Only two of Suzanne's_brothers have temporarily held salaried jobs.
Nowadays, they are all unemployed, divorced or not yet married. Some
-of Suzanne's sisters are. married to. fanners in. Mezganga, and one, is
married. to a civil servant-in Chad, _ .

- At sixteen, -Suzanne was mdrrzed by her father to a Moshm
Mb{mm_ by whom she had a son,- and for whom she converted to Islam.
She subsequently. divorced him. "1 fike the Mboum because they ;n*e like
the Gbaya, but I couldn't accept being secluded”, she said, foi

After the divorce, Suzanne settled at her parents housa m the
Balayji- quarter, where she now has her. own room. She had a
secrefarial job in the Municipality office, but lost it when the. post was
eliminated due to the recent crisis. While working at.the Municipality,
she was-elected leader of the RDPC Party women's group in the Balayji
quarter. All-the women in this group are."free”,

For years, she has received most of her mcome from her iovers,
maostly Moslim traders from Ngaoundéré.or civil servants shemcc;s(_at
pariy meetings. She-is.continously offered marriage by the Meslim
traders who have no modern education, but she says, "I do not want.to
be wife number two -or three”. She.is attracted to the Moslim. men
because-they are generous to women. they.fancy, but her identity as a
literated Gbaya woman is incompatible with the secluded life they offer.
The civil servants don't offer her marriage. "Men from my own ethnic
gmup, be it civil servants or- workers, are-not reliable as husbands”, she
says, "they do not stick to one woman either!”-

The fact that she has not given birth since she was clghteen makes
it likely that she has become infertile. It is probably also because she has
lived as a "free woman" that she is not offered marriage by civil
servants. Clearly, both Christianity and literacy limit the opportunities
for "free women” 1o convert femininity into marriage.
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Suzanne not only supports her:son, who goes to school, but also

‘her parents and several of her unemplayed brothers. In her situation;
‘she-considers her son's education as a critical asset for his future and her
‘own. She alternately goes to mass at the Catholic church and writes- on
‘her:Koranic tablet. "People don't-seem’to understand, but they are:all

praying o the same Godl", she says. She waants to earn her own living

-and she wants 1o be the only wife of a senior civil servant, Christian of

Moslim. She spends a large part of her economic resources on specialists
(marabouts and others) who sell recipes to get the husband-she wants,
find jobs for her brothers, help one brother out of prison, and:cure her
sick father.” Money from lovers, help from “magic”, religious-activities
and her-own beauty have become the assets she tries to convert into-a
living. Every now and then she says she has to choose to pay either. for
her son's education or her sick brother's medicine, i.e. between her
son's future and her brother's life.

Suzanne’s position in "the market of knowledge” does not allow
her to have "the good life” as she defines it. As was the-case for
Zeinabu, Suzanne has developed a certain conception of an ideal love-
based marfiage with certain economic obligations. Her identity as a
literate: - modern woman, however, is incompatible with men's
expectations of ‘a good wife in Moslim and Christian neighbourhoods
alike. For an -uneducated -rich Moslim trader, polygamy is’ still :an
important expression of masculinity. For an educated Christian :civil
servant, polygamy has become an expression of "backwardness”, and-so
to marry. a former "free women” as his one and only wife'is not-an-
interesting option. To them, a deuxiéme bureau position for Suzanne is’
the least costly identity management. It is very difficult for Suzanne-to
realize her dreams and escape poverty. Her modern education-only
functions as a symbol which seems to give her access to certain arenas’
(Minicipality-and Party)as-a potential informal partner. The activities®
of "free” women" for- the Party represent an’ zmportam znformal-
economic sector. - e RERE

Of coutse, Chr:snan ‘women aEso have alternative strategies’ for"
reaching "the good life"; Nearly all my case studies-of Christian WOmern’
have ‘in common the emphasis on the importance of: schooling for
children, Ofiten, the expenses for keeping children at school are a'strain:
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way of life as sinful. They remain-more ¢losely attached to the Church.
For these women, fhe Church women's groups. are:often. of great
importance. Members of these groups share a certain responsibility-for
each other's:familics. ‘This partly compensates for the-lack of’ family
assistance in Ngaoundéré - but only parily, because the network does not
offer the economic support-the family -would provide in:the rural
setting. The religious and ethnic networks enable the: women to.discuss
difficulties in-life and. marriage; help each other when someone.is: sick
or gives-birth. They give each other spiritual support angd.consolation in
the event-of a-death or divorce. Thus, they are’ creating a new urban
women's culture of intimacy. "But we are all so overwerked that.we do
not succeed in raising money. together; we.do-not-trust-each. other
enough": All the efforts to organise "tontines™ within these. groups hay
failed because members-let the group down by not sticking to the rules

Elite women

“We -have now seen why -there -are very:few
Mgaoundéré with a secondary school -or unisﬁﬁrsi;y-,egl;;;;agioxi.}_ vost

women with higher-education come from southern, Camergon.. Th ( Ifé; _

outside the sphere of Islam, the-Catholic Mission and-modern educati
spread - much’ earlier (Laburthe-Tolra; - 1988), However, the:

dilemmas the. local.women face in.: their. identity: management -
among southem elite women in Ngaoundéré as well: - _—

on

Jeanne, ¢ divorced Bamileke woman

. Joanne; 30, is one of the very few women ip. & high posit
Ngaoundéré bureaucracy.She-is & Catholiv.. Her father,-a Barn
lives in 'Y aoundé where he holds an influential positionin; Min
is active in the Catholic church. Jeanne's mother is 2-Fulani
family in- Marouain . the north.-Jeanne went" 10 primary schog
Yaoundé, bui like many of the daughters of elite families. in the ca

she was sent to the north for her secondary school educatibn. Thenenh
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Yaoundé. After secondary school, Jeanne. studied at the -university:in
Yaoundé, where she married a student "of her own choice’. :After
finishing her studies, which she continued further than her husband, she
worked in the educational sector, first in Garoua, later-in Marooa, -Her
hisband had less important positions and not always in the same town. -
~::% - They had six children: In the mid-eighties, Jeanne got a well-paid
job in-Ngaoundéré's educational sector: Her husband,-who did not get:a
job immediately; decided to complete his education and went to Yaoundé
for:further studies. “After a-period of living apart, they: got divorced.
Herexﬁh“sband later married:a QUESE, -~ o i o T R T
anne now lives with all the children.in a big 'villa in the

wealthiest suburb -of Ngaoundéré. She. has:invited nephews. and nicces
from her mother's and father's families to live with her while they go to
secondary school in Ngaoundéré. They help her take care of the

ghv |

dren, and she tries to motivae them to further their studies..
_-In addition to her demanding job, Jeanne is on the board of the
Party' women's group with other civil servants or. wives of functicnaries
* from the -south. She often goes ‘to+Yaoundé- for conferences and
meetings. On ‘onie-such occasion, she fainted -and remained unconscious
fc l,cing_tix_ne.*'-;:Shgf'explains;- this as the effect of sorcery-by a jealous
'60‘%@1‘@? nieimber in’the Party ‘women's: group. because-she. had been
hominated:as the future chairman (cf:; Warmier and Rowlands, 1988).
Jeanne's success asan influential civil servant is-partly based on
* her family background on both sides, but also-on her studies, which:she
. pursued further than most women. ‘Her knowledge of the local-languages
orth-as well as the South, together.with the regime's preference
pointing’ more women:in: the north, further. facilitated -her access
werful:positions. in the bureaucracy and the Party.. ..
Whereas she:seems to manage the bureaucrat role better than most
mep; she isin @ difficult situation on the beard of the Party women's
ip. The fact that she knows Moslim society better: than :other:civil
rom the south'is an'advantage:she knows how to exploit in her
female authority figure.. However,-she: has: difficulty
"ﬂéﬁd‘r@;inﬁ-:Withxother:»p'qliti\callyaactive- women.. Her colleagues say
behaves like a"man". They say she is more:interested in going 10
Yaoundé than in- defending women's interests. Jeanne surely identifies
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with the establishment. In order.to keep her position, she will have to
negotiate with the other women on the board. e RERRTTEs
Jeanne's identity as a married woman has also been problematic,
Her husband .was not enthousiastic about being married to .such.a
powerful woman. Jeanne herself sees her divorce as the. result of the
threat equality in marriage represents to urban elite men. She knows her
chances o enter & new marriage.are pongxistent.."Who, would marry.a
powerful woman with six children from a.former marriage?™ .. o
For Jeanne, snccess-in . the official sector of."the market of
knowledge" has been accompanied by problems in her. relations. with. her
husband and her position in women's networks. But it has strengthened
her position in the family network. T S L At

danghters and their children, as well as hier nephews from the south. She
also sends money to her parents. IR LR
% Sara's network consists of numerous poor’ people, mostly
fivorced or single mothers, but she has very little contact with the elite
ifi Yaotindé, T her job she clearly concentrates on poor people. " e
Sara recently lost her job and was Te-appointed ‘at a lower level.
oting, newly educated man got her former job. She was said to be
active in politics ‘to handle such a demanding job. She herself thinks
male civil servants feel humiliated if they have women superiors. She
nk§ that by holding that women do not need to marry, ‘she
nized the educational and church authorities. - e
‘Sara says ‘she found the man “she loved”, but her ideas about
age; based ‘on Catholic ideas and her higher education, made her
 polygamous marriage. "When' all ‘my children have become
pendent, T will marry an old man who will take care of me", she
ys.“I'haven't got time to care for a husband now!” ' o
ike Jeanne, Sara has a good education, but her rank is lower.
etworks do not offer her any convertible assets to strengthen her
1 'in’ the “official sector. This makes her place in’ the’ modern
t'of knowledge" a vulnerable one. S

Sara, ¢ single Beti woman

Tn a way, the woman in our last case is in the .opposite situation,.A
key person in a very strong network of women, she is gradually losing
influence in the official sector, in spite of her good education. o

Sara was bom in Ngaoundéré, She.is thirty-five and comes froma
poor family. Her parents-are Beti from the South. Her father worked at

the Catholic mission station in Ngaoundéré for twenty-five years..When :

he fell seriously ill; the nuns took care of Sara during the long periods S

when her mother left for the south with her younger. children..Saras I these case studies, 1 viewed women as negotiators of identity

parents-have now retired-and live in the south. -« .0 - e osition. I'tried to analyse how a new factor, Western education; has
For longer periods, Sara's "family” was the nuns at the. Catholic relevant td' these ‘women ‘and to'the people they relate to in

mission, who helped her get a good education. She has had 3 high ‘ficlds. T hope to have made it clear that this education constitutes

position in the educational sector-for many years. .She remained singie
but has given birth to four children. All of them have the same father, a’
civil servant from the south. Since he is already. married, Sara would
never consider marrying him. S CINU O
Sara-is active in the Catholic church; on the board of the. Party.
‘women's group -and in-the local Beti group. This group -organizes
tontines, which enables her to trade in yoghurt in addition to her.job,
One of her daughters sells. yoghurt in the ‘market before -and -after
school. In spite of her fairly high salary, this additional income. is

market in urban life, a new “market of knowledge™ with its‘own

osss aadpribes, | e
ory ‘woman i Ngaoundéré has a special repertoire’ of
ledge"influenced by ‘her ethnic and religious affiliations. Her
ities “for building *a"good life’ vary -according to “this
s do her’strategies 'and negotiations. From' the case studies,
l¢ar How “women's ideas about “the” good life" - or what is
hile'to sirivé for - vary. What is considered to be an'asset by one

“can be a disadvantage to another. At the theoretical level, my

nan
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and intentions for the understanding of aggregate and often unintended
effects of behaviour. What has been accumulated varies, and so do the
various accumulative strategies. . - e

., The overall processes. of women’s negotiations, thus generate a
wide range. of female carcers. There are. three main types, as has been
illustrated by the cases presented above, .. .o o s

. The first career is-the one. women Wwith, 1o Western education
enter. They are excluded from the new "market of knowledge” where
literacy is a necessary asset. They are indirectly. affected by. this new.
market, since they have become. I_css_a_tt;acﬁive _asn ?é\fiygis_t}& men Wh do
have access to it. Their traditional knowledge has devaluated. At the
same time, they are confronted with traditional expectations when they
try- to build relationships or networks and convert them, into. 2
livelihood. They. either marry. into- a peiygytjgus _ho};ﬁ@%@id( (Amma),
live as a free woman (Ai) or stay at their father's house (Zeinaby)-

These aliernatives are not necessarily gratifying, consxdermgth g
women's ideas about "the good life”. Al wanis economig independence
and monogamy. Zeinabu wants a monogamous marriage. based on.love
which also-assures her economic future. These women's life carcers-are
therefore marked by periods of .married. life and_periods. as.
women™ or father's daughters. s

The second career is characteristic of women who try 1o, acquire,
and use modern as well as traditional knowledge i their striving for a

Christian -women): . To them :the -new . marke

peripheral, They can only “exploit” it iﬂdimeﬁg,pj‘r-;ﬁ ing.an effort 10
holp their own children. gain aceess to the new masket in the future.and
ofien at 2 rather high price. Their relatives may die because they prefer
to spend money. on. the. children's tuition, at school, or the! ildr
remain unemployed despite all the sacrifices because.
devaluation of school diplomas. . . ... - i 5 i

‘The third career pertains to independent unmarried women. This

el meres bem wrbmskterl 80 & TEReent wefmén of 4&3’* Qld cne.thc “ffﬁ\g

of the ,,cmgoing :
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Some women who belong to this category have modern education, some
only attended primary school, others:have higher education. Their ideas
about the "good life” vary. Some want marriage, others do not. -
wn To ;unem'pldyed-,r_i.'_divcr_c_ed women : with.only a.primary. school
education; & status as-*free-woman" is the only wayto assure subsistence
(Suzanne).*In* the ‘modern: setting, however, new. constraints- have
emériéd, and the local officials they want to marry will never marry a
"free woman".- So their position as independent "free women" becomes
| i Some ‘well-¢ducated- women from’ the south have had: their
ions as independent women confirmed: Jeanne; for-example, has.an
ant “position i the  official sector. She would prefer: to. be
4, but her power in the official sector seems’ to threaten her
chances: Ever since she was divoreed, she has been in the same.
f,SU_zat}gtﬁ;u-Shc.ﬁas to remain independent. o
nother variant is:the highly educated woman who does not want
iry:-A-husband is‘a social cost:(Sara);.If you have your own
“a husbanid is‘a charge: he has to be taken care of. o e

.

igse  three main types:of female.careers illustrate the. general
ms in:N gaoundéré's urban sogiety- in the eighties. First of all,
1's raditional knowledge has gradually been marginalized. It-is
more and more difficult to use it as a symbolic resource for
iage and ‘as ‘an-asset for. economic’ wealth. :In, practical terms,
's responsibility for. their:own children and other family:
s ;_l__ia‘s'rf-incmased:---Many';:qf;;glze ‘women are -network bujlders in-
triving for-a decent life in a difficuly modem wurban:context. ..
econdly, women's negotiations and their life careers.demonstrate
¢w ‘circuinstances, influenced:- by- the - changing. "market of:
swledge”, have transformed the traditional bases for gender roles and.
_institution of marriage. - The result:is ‘an-increasing number
headed households. For some-of these“lonely mothers"; ideas
good-life still include marriage as.an ideal option. The tendency
10:1alk about "love" might be interpreted as a perceived .solution to the
ncreasing devaluation of the combinations -of knowledge they possess
“and to' men's changing moral options and marriage strategies. An ironic
side -effect of their notion that they are losing their "powers” is that




300 ITINERAIRES D'ACCUMULATION AU CAMEROUN

women have created an important job market for a. wide range of male
specialists: marabouts, "priests”, magicians and sorcerers. . .

The overall processes: in Ngaoundéré have created new forms of
social stratification. . A multi-faceted society is developing, where new
combinations. of. achievements,. relationships and-knowledge are
becoming -increasingly important in.assuring an income. and valued
positions.. What has emerged is by no means & ‘Western type. of society,
where power: mainly depends.on economic. control.-.In . today’s
Ngaoundéré, men and women's survival strawgacs create and reinforce
combinations-of new and. traditional power. and.prestige.. Thc state

institutions represent a new-.arena.for relationships. .and .economic

resources for men. This arena is the context within.which women strive
for "the: good.life". - The fact that women do.not. participate . in the
official arena does.not imply, however,.that their resources, strategies
or networks function independently of it. Nor do their various life styles
or subsistence forms..On the contrary, the description.of. female careers
illustrates. how individual women: relate o the. official.sectors .of the
Cameroonian state and vice versa. And it shows. the intertwinement of
the traditional and modern sectors, As mng as women's; partners and
husbands, potential .or real, participate in-the official arena,. women's

networks-will be de:pemdem on the pracesaea takmg pl&ce in-the state

arcnas.

marginalized knowledge is gradually replaced .by new modern
knowledge, and women’s marginalized traditional knowlﬁdge is replaced
by more complex networks:of communication and exchange rather:than
by: formal education. - Women in Mgaoundéré are. becoming. more. and

more marginal to the growing infrastructure of the young. Cameroonian .

state. Jt-is interesting to note that.the Catholic.and. Protestant churches
seem to be more. important bases for new. women's.networks than the
National Party. For. Moslim women, a more informal semi-clandestine

network -of women is of growing importance, Thus Christian women's .

religious groups and Moslim: women's networks ‘have become. the. most
nnpormm arenas for the development of women's mcdem know}edge

"i‘hus, a. pervasive. gender strat:fxcatwn is mmforcsd Mcn s_
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| ~ 'Dot, commerce et contrebande:
o stratégles d'accumutatmn ‘chez les femmes
i V ":siamisées" de Moko!ot

7 José van Santen’

La vie des femmes mafa a Mokolo petzte vﬁle des monts Mandara"

pol'g_aque du pcu' le fou]bé "Islamsscr" "‘y sxgmfnc adopter des traits
tra;ts est Ee systéme complexe d’echange de'

}‘:siam est confrontée 4’ un prob‘k‘:me compfewment nouvcau “Elle se
trouve dans l'obligation d'accumuler 'du capital d'une’ fagon’ ou"d'une-
utr 3 aﬁn de pamc:per aux échanges Tors des’ manages ‘Elle ne doit pas
seulemem contribuer aux manages de ses” propres ‘enfants mais aussi- A
cenx “des en s= de ses’ soeurs, de ses’ fréres et dé ses” amres qm
1a1derom kY leur tour “Ce n'est qu ‘en prenant’ part A ces échanges qulelie’
peut étre acceptée par la communauté musuimane Chez les' Foulbé, une
femme peut en prmmpe répondre 2 ‘ces’ “obligations” grace” au bétail”
qu e"ile posséd& Maxs les femmes mafa’ 1siam1sées neé possédent ‘pas de-
betes Eiies dmvcnt donc “trouver’ d'autres fagons {imc:cm:rtuié:f"clfe:i
argent et ‘de pamcaper aux réseaux d'échanges du’ ‘monde ‘tusulmarn.
Le but de ce chap:tre est d‘anaiyser comment 1es femmcs mafa

su créer’ des rese' x Ky adcumulauon mformels qui ‘sont ‘plus-ou moins en-
dehors ' de lEt S avec” notammem ‘1és “niouvelles ‘possibilités ~de

contrebande - 1a vnlie de Mokoio se suue prés de ia frontzére du

1piusieurs’ col}égucs mont apporté'lear aide pour e chapitre: D'abord je: woudrais
sincérement remercier-M. Roch L, Mongbo pour ses commentaires. sumulams et sa
traduction de ce texte en frangaas En outre j'ai profité des remarques critiques des’
membres du "Ph.D.-seminar” de. 'Université d'Utrecht et de M. Piet Konings et Peter’







